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within himself the real principle of multiplicity, limitation; or, in other words, unless he were really not one, not eternal, not perfect. To ascribe real being and individuality to anything but Brahma, is equivalent to denying that Brahma is Brahma. Nor can there be any qualities and distinctions in Brahma. The absolute unity must be at once absolute reality and absolute knowledge. Were absolute being and absolute knowing not identical, there could be no absolute identity, no being absolutely one. Brahma, the universal soul, is the absolute knowledge which is inclusive of, and self-identical with, reality. But absolute knowledge cannot be the knowledge of anything, for this im~ plies the distinction of subject and object, which is of itself a limitation both of subject and object Absolute knowledge must exclude the dualism of subject and object, and every kind of synthesis and relation.
Thus argues the Vedantist. What are we to think of his argument? Merely that it is logically valid. It deduces correctly a false conclusion from a false principle. He who will hold to the belief in an absolute abstract unity must necessarily identify knowing and being, and deny that pure knowing admits of a distinction between subject and object. But such a unity as this cannot be reasonably entertained by the mind. To ask reason to start from it, is to ask it to